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Background and Purpose

Global health stands at a moment of structural transformation. The retreat of traditional donors, most notably the United
States Agency for International Development (USAID), along with those of other Western-led bilateral partners, the
paradigm shift from aid to investment, and, above all, the growing assertion of African agency, together with the
imperative to correct the cost of capital in Africa and to develop new modalities of development finance, are collectively
prompting a fundamental reassessment of established frameworks across both policy and finance.

It is important to recognize that the rise of African agency extends well beyond a reordering of the principal actors in
funding arrangements or a redistribution of authority in development decision-making. What is being articulated from
the African side is something far more fundamental: a questioning of received conceptions of the human person, of health,
of community, and of the very purpose and intended beneficiary of development itself. Philosophical traditions of human
relationality are posing a deeper set of questions to the discourse of policy and finance. These are not abstract
philosophical enquiries. The evidence from global health practice repeatedly demonstrates the existence of phenomena
that technology and financial resources alone cannot address. Vaccine uptake is determined not merely by issues of supply
and logistics, but by trust and collective deliberation within communities. The quality of palliative and end-of-life care
depends as much on the involvement of family, community, and religious practitioners as on medical technology itself.
Across mental health, maternal and child health, and infectious disease response alike, the dimensions of human
relationship, trust, and meaning play a decisive role that dimensions that the design of health systems alone cannot
encompass.

The language of technical solutions and financial engineering is insufficient to address these phenomena. What is at stake
is a question of a spiritual and ethical order: how human beings engage with the birth, ageing, illness, and death of others,
what Buddhism refers to as shorobyoshi, the fundamental suffering inherent in the human condition. This dimension has
always underlain global health; it is now being rendered newly visible in the context of the current paradigm shift.

Since the modern era, medicine and public health have accumulated remarkable achievements through progressive
specialization. By situating the phenomena of birth, ageing, illness, and death within the frameworks of technology and
institutions, humanity has achieved the suppression of infectious diseases, the extension of life expectancy, and the
expansion of access to healthcare. At the same time, as specialization has deepened, the space for bridging medicine with
adjacent domains, family, community, religion, and ethics, has become increasingly difficult to sustain as a forum for
deliberation. There is a growing recognition at the frontier of health policy that the challenges now emerging cannot be
addressed without dialogue with precisely these adjacent fields.

In this context, Japan and Africa share an intellectual common ground that has too often been overlooked. The Japanese
philosophical tradition of Engi — the concept of dependent origination and the non-separateness of self and other, a
relational understanding of the human person that runs throughout Japanese culture — and the Ubuntu philosophy of
southern Africa — ‘l am because we are’ — are both traditions that conceive of the human being not as an isolated
individual but as an entity constituted through relationship with others. Although they have developed independently,
they resonate deeply in their shared understanding of birth, ageing, illness, and death as communal and relational

practices.
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The present platform takes this philosophical resonance between Japanese Engi and African Ubuntu as its point of
departure, constituting an open space for dialogue that connects the questions arising from this resonance to the contexts
of global advocacy, faith-based ethics, and development practice. Analogous forms of wisdom are to be found within
philosophical, religious, and cultural traditions across the world. The accumulated practice of peace-building in conflict-
affected regions of South-East Asia represents an endeavor to restore relationship between communities in opposition,
and embodies distinctive wisdom concerning life and death, forgiveness, and coexistence. The Islamic tradition, too,
possesses a rich understanding of mutual aid within the umma, the community of the faithful, and a profound theology
of life and death articulated within the context of a community of faith. These resonate with both Ubuntu and Engi.
Through sustained dialogue, the platform will work to excavate these forms of wisdom from across the world and to
extend the map of resonance.

Beginning with this event, the platform will convene deliberations across government, industry, academia, and civil society,
drawing together expertise from health policy, development finance, medical anthropology, philosophy, and faith-based
ethics, with the aim of contributing to the Tenth Tokyo International Conference on African Development (TICAD 10), to

be hosted by Japan in 2028.

Co-Designers

This platform and program have been developed with the participation of the following co-designers:

Alaa Murabit (Commissioner, Lancet-Georgetown Commission on Faith, Trust & Health / UN SDG Global Advocate)
Adrian Lovett (Executive Director for the United Kingdom, Middle East & Asia-Pacific, The ONE Campaign)

Ken Shibusawa (CEO, Shibusawa and Company, Inc. / Chair, the Japan-Middle East/Africa Relations Committee, Keizai
Doyukai)

Masaki Nomura (Doctoral Researcher, Harvard University / Executive Advisor and Chief Strategist, Kyoto Institute of
Philosophy)

Ryoji Noritake (Chair, Health and Global Policy Institute / Co-founder, Human Activity Research Laboratory)

Akiko Horiba (Director, Center for Mediation Support, Sasakawa Peace Foundation)

Shoukei Matsumoto (Buddhist Monk / Professor, Faculty of Well-being, Musashino University)

Wakanyi Hoffman (Founder, African Folktales Project)
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e Date & Time: Monday, June 15, 2026, 13:00-15:00 JST

e Format: In person (no virtual attendance available)

e Venue: International House of Japan (5-11-16 Roppongi, Minato-ku, Tokyo)

e Languages: Japanese and English (simultaneous interpretation provided)

e Host: Health and Global Policy Institute (HGPI)

Program

Names listed in Japanese alphabetical order; honorifics omitted.

13:00-13:05

13:05-13:30

13:35-14:55

14:55-15:00

Opening Remarks
Ryoji Noritake (Chair, Health and Global Policy Institute /

Co-founder, Human Activity Research Laboratory)
Keynote Presentations
Shoukei Matsumoto (Buddhist Monk / Professor, Faculty of Well-being, Musashino University)
Adrian Lovett (Executive Director for the United Kingdom,

Middle East & Asia-Pacific, The ONE Campaign)

Panel Discussion
Panelists

Adrian Lovett
Ken Shibusawa (CEO, Shibusawa and Company, Inc. /

Chair, the Japan-Middle East/Africa Relations Committee, Keizai Doyukai)
Masaki Nomura (Doctoral Researcher, Harvard University /

Executive Advisor and Chief Strategist, Kyoto Institute of Philosophy)

Akiko Horiba (Director, Center for Mediation Support, Sasakawa Peace Foundation)
Shoukei Matsumoto

Moderator

Ryoji Noritake

Closing Remarks

Shoukei Matsumoto
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Keynote Address (1)
Shoukei Matsumoto (Buddhist Monk / Professor, Faculty of Well-being, Musashino University)
The Deeper Questions Beneath the Funding Crisis in Global Health
Global health is in crisis. A convergence of factors, such as the contraction of official development assistance by major
governments, geopolitical instability, and others, has produced acute disruption. Much of the ensuing debate has
converged upon the question of financing. Yet viewed from the perspective of Buddhism, which has accompanied human
beings through birth, ageing, iliness, and death for some two and a half millennia, a deeper question lies beneath that
debate: how do we care for the birth, ageing, illness, and death of others who are, ostensibly, unrelated to ourselves?
Modern medicine and policy are organized around the autonomous individual. We measure, treat, and seek to deliver
services to individuals, and as a consequence of this orientation, life expectancy has increased and disease has been
contained. Yet whether or not a vaccine is administered depends not only on the logistics system, but on the trust and
cohesion that a community itself possesses. This is precisely why, at this moment, we are called upon to question the
field of global health from the vantage point of what might be termed the dimension of spirituality, a dimension that data

and institutional frameworks cannot fully grasp or measure.

The Resonance of Engi and Ubuntu: ‘The Human Being Emerges from Relationship, Not Isolation’

As one resource for restoring a spiritual dimension to global health, the foundational Buddhist concept of Engi, dependent
origination, offers a point of departure. Engi holds that all things arise from relationship: nothing can exist in isolation.
The Zen teacher Thich Nhat Hanh rendered this concept in English as ‘interbeing’, indicating that we human beings are
not separate entities but are always ‘being together’. A concept that resonates deeply with Engi is Ubuntu, originating in
the southern regions of Africa. Known through the formulation ‘I am because we are’, Ubuntu differs from Engi in its
historical and linguistic origins, yet resonates profoundly in affirming that the human being emerges from relationship
and connection, not from isolated individuality. These two philosophical traditions share a perspective that calls for us to
look beyond the individual-centered premises of modern medicine and policy, and to reframe the boundaries that have
been drawn between medicine, family, community, and faith, not as divisions or antagonisms, but as opportunities for

‘resonance’ through which relationship may be rewoven.

Be a ‘Good Ancestor’

Ubuntu and Engi, as cultivated by their respective cultures, are not merely legacies of the past but living languages held
in common within the practice of global health. We should not confine them as treasures belonging only to particular
regions, but should place them at the foundation of our daily work as shared resources for all humanity. Health and
medicine are not the exclusive concern of those alive today. The healthcare of today is inherited by the next generation;
the decisions made in health policy and development assistance are already shaping the birth, ageing, illness, and death
of generations yet unborn. We must acknowledge this responsibility that extends across generations, and by drawing
upon Engi and Ubuntu as common assets of humanity, aspire to become ‘good ancestors’ who help to shape a better

future for humankind.
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Keynote Address (2)

Adrian Lovett (Executive Director for the United Kingdom, Middle East & Asia-Pacific, The ONE Campaign)

The Crisis of Meaning in Global Health and International Cooperation

Global health and international cooperation are currently confronting a critical juncture. On the surface, what is raised is

a funding crisis, such as the withdrawal of support by major governments. Yet the essence of the problem lies deeper:

the philosophical and spiritual foundations that give people reason to care for one another are being eroded. There is

abundant discourse on the ‘means’ — building health systems, mobilising finance — but a critical deficit of discourse on

the ‘ends’: what health is for, and what it means for human beings to flourish. This crisis cannot be resolved by the

injection of funds alone. What is required is the reconstruction of the ‘meaning’ that underlies all efforts at engagement.

The Moral Practice and Social Value Generated by Religious Communities

A successful example of such a reconstruction of meaning is the Jubilee 2000 campaign, which unfolded from the late
1990s into the early 2000s. This international movement sought the cancellation of unpayable debt held by the world’s
poorest countries, with the purpose not of debt repayment but of redirecting resources to hospitals and schools, thereby
advancing global health. Yet for years, however compellingly the economic rationale was presented, governments
refused to act.

The turning point came with a change of narrative: drawing on the concept of ‘Jubilee’ from the Hebrew Bible, the idea
of cancelling debts and liberating people from bondage approximately every fifty years, the movement reframed debt as
injustice and its cancellation not as charity but as the practice of justice. This language resonated powerfully even with
those who held no particular religious belief, and governments began to respond. The result was Jubilee movements in
forty to fifty countries and the eventual cancellation of nearly one hundred billion dollars in debt.

Faith also possesses a practical efficacy. Research by BOND, the UK’s international development network, has found that
one pound of external investment channeled through religious communities generates twenty-eight pounds of social
value.!! The evidence demonstrates both their high degree of trust and legitimacy in areas that governments and NGOs
cannot reach, and their formidable capacity for action on the front lines of crises such as the recent Ebola outbreaks. It
must be acknowledged, however, that faith-based actors can also reinforce harmful norms; this dual character must be

recognized in designing any partnership with religious communities.

The Role of Faith and Meaning in Global Health

The ONE Campaign is not a religious community, but works in close partnership with faith leaders. This is because, in
practice, when the language of faith enters discussions of global health and poverty, those discussions are elevated to a
different register. Why does the language of faith possess such power to move even international politics and field-level

practice? The social psychologist Jonathan Haidt'? offers two observations. First, religious communities possess language

11 Tearfund. (2023, March 26). Churches are the local superheroes of international development, creating £28 worth of social value for every £1
invested, study shows. https://www.tearfund.org/stories/media/press-releases/2023/03/churches-are-the-local-superheroes-of-international-
development

12 An American social psychologist. According to Haidt’s Moral Foundations Theory, human beings possess six moral foundations: care, fairness,
liberty, loyalty, authority, and sanctity. In societies that are Western, Educated, Industrialised, Rich, and Democratic—commonly referred to as WEIRD
societies—the moral domain tends to become narrower, with greater reliance primarily on the foundations of care and fairness. By contrast, the
majority of non-WEIRD societies, including religious communities, draw upon all six foundations, including loyalty, authority, and sanctity. Haidt argues
that WEIRD institutions have consequently lost touch with these broader moral languages.
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and thought concerning ‘sanctity’, ‘loyalty’, and ‘self-transcendence, ** dimensions that have been consistently
undervalued by the Western institutions that have designed global health. Second, religious communities continuously
provide the conditions that activate what Haidt calls the ‘hive switch’, through shared ritual and collective experience,
the capacity to feel oneself part of something larger than one’s individual self, transcending personal self-interest. This is
why, at moments of difficulty within healthcare systems, those who lead religious communities are indispensable.

The writer Alex Evans has observed that when faith no longer performs its traditional functions, the collective
construction of meaning, the processing of grief, and the provision of a sense of belonging to a community, a void opens
at the center of society’s collective capacity to face crises.'* The contraction of global health support by major
governments is one manifestation of this: it represents not only a funding crisis but the collapse of a shared narrative
about why global health matters and for whom it exists. The crisis of global health is not resolved by the replenishment

of funds as a means; it requires the reconstruction of meaning and purpose as the animating end.

From Faith to the Depths of Human Ontology: Resonant Philosophical and Spiritual Foundations

Behind the question of what faith and religious communities do lies a deeper philosophical question: what kind of beings
are human beings? Ubuntu, for instance, is not a faith tradition but a philosophical and spiritual claim about the nature
of the human person. As the Kenyan philosopher John Samuel Mbiti expressed it: ‘1 am because WE are and, since we
are, therefore  am’ — the self does not exist as an independent starting point but is constituted through relationship and
connection with others.

The communiqué of the Johannesburg G20 Summit of November 2025 declared: ‘In the spirit of Ubuntu, we recognize
that no individual nation can prosper in isolation.” This was a moment at which an African philosophical tradition was
placed at the center of the world’s most powerful economic forum.*®

Ubuntu and Japanese Engi together suggest a point of departure fundamentally different from that of contemporary
global health: not the Western approach of ‘how do we deliver services to individuals?’, but a shift towards the relational

question of ‘how do people support one another through the passages of life?’

From ‘Survive’ to ‘Thrive’: The Power of Hope

Understanding the human being through the lens of ‘relationship’ with others redefines for global health, which has
tended to confine itself to the discourse of means, the ‘purpose’ and ‘meaning’ that ought properly to animate it: asking
what health is for, and what a richly human life might look like.

The ONE Campaign’s ‘Hope Report 2026’ sets out an ambition that goes beyond the fundamental right to survival

(Survive), protecting the lives of children under five, to embrace a ‘survive-to-thrive’ vision: ensuring the conditions in

Haidt, J. (2017, October 19). The psychology of self-righteousness [Radio interview transcript]. On Being with Krista Tippett.
https://onbeing.org/programs/jonathan-haidt-the-psychology-of-self-righteousness-oct2017/

Schuman, J. (2018, July 15). Understanding political differences through moral foundations theory. Divided We Fall. https://dividedwefall.org/the-
righteous-mind-moral-foundations-theory/

13 A heightened state of consciousness characterized by a sense of unity that transcends the narrow framework of the self—including one’s own
interests and ego—and extends towards a greater purpose, other people, nature, something greater than oneself (such as God or the universe), or a
sacred presence, often accompanied by a profound sense of elevation or transcendence.

14 Evans describes this absence as a “religion-shaped hole.”

Evans, A. (2024). What do we do about the religion shaped hole? [Podcast interview transcript]. The Examined Life. https://examined-
life.com/interviews/alex-evans/

15 G20 South Africa. (2025, November 22-23). G20 South Africa summit: Leaders' declaration (para. 2). https://www.g20.utoronto.ca/2025/251122-
declaration.html
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which all children and young people can grow, learn, connect, and contribute to society.® Itis to bridge this gap between
survival and flourishing that wisdom traditions are indispensable. These traditions refuse to reduce human flourishing to
mere biological or economic indicators, and continue to hold the question open.

What global health most requires at this moment is hope as a moral orientation. In a period of acute difficulty, the
withdrawal of traditional donors, the resurgence of Ebola, geopolitical tensions, the real risk of reversing decades of
progress, secular development logic alone struggles to sustain a vision of the future. The great spiritual traditions offer
precisely this: the Jewish idea of Jubilee, that history can be reset; the Buddhist understanding that suffering can be
transformed; the Ubuntu conviction that no one is to be left isolated. These traditions have sustained hope even through

the darkest of periods. This is the most practically valuable contribution they can make today.

From the Bilateral to the Multilateral: The Universal Reach of Two Philosophical Traditions

Whilst the philosophical traditions of Japan and Africa have been taken as illustrative examples, this dialogue is not
confined to Japan and Africa. The dialogue that these two traditions are developing opens a door to a broader, more
universal conversation. The relational self, care as community, health as something that happens between people, these
are not exclusively African or Japanese ideas; they resonate with the philosophical and spiritual foundations at the root
of Christianity, Islam'’, and indigenous traditions that are too often overlooked. They also speak deeply to the many
millions of people of goodwill across the world who hold no specific faith but understand and practice the conviction that
we are all connected, that the essence of humanity lies in cooperation rather than competition, and that the golden rule,
treating others as one would wish to be treated, is not a mere ideal but, in the end, the only way to live. This philosophical
and spiritual resonance must be extended from the bilateral to the multilateral. As the conversation deepens about what

global health and international cooperation truly aim to achieve, there is every reason to hope that what has begun today

in Tokyo will propagate far and deep into the world.

16 Kulig, E., & de Souza, S. (2026). The Hope Report 2026: A chance for every child. The Global Goals / Project Everyone & The ONE Campaign.
https://globalgoalscms.co.uk/wp-content/uploads/2026/05/HS572-PE-Child-Survival-Report DIGITAL AW.pdf
7 The Ummah refers to the worldwide community of Muslims united by a shared faith and a common sense of belonging.
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Panel Discussion

The Limits of the Modern Conceptual Framework: Complexities and Constraints

The discussion opened with an examination of the root challenges posed by the global health crisis, and of the approaches

and ways of thinking that might enable us to transcend the limitations of current frameworks and discourses in global

health.
. Masaki Nomura

Three challenges may be identified from a philosophical perspective. First, the dualistic framework that separates human
beings from nature, and the self from others, is no longer functional in a world of deepening globalization and
interdependence — yet humanity has not yet confronted this adequately. During the COVID-19 pandemic, for example,
we all experienced how the health of those around us was directly connected to our own, and how outbreaks in other
countries affected our own; yet it cannot be said that humanity has engaged in sufficiently rigorous reflection on this
basis. There is much discussion at the level of specific issues, but at the higher level of principle, humanity needs to
confront the limits of these modern conceptual frameworks.

Second, in the wake of the ‘oversimplification’ brought about by the proliferation of social media and the development
of Al, the intellectual disposition of continuing to think through complex and difficult questions in all their complexity is
being lost from human society. In a culture that prizes efficiency and skims the surface for summary, the ‘meaning’ at the
root of things is progressively discarded. Needless to say, the meaning at the root of international cooperation and global
health is inherently complex. If global health is not to confine itself to the optimization of superficial, short-term means,
an intellectual disposition that preserves complexity rather than reducing it is essential.

Third, as a challenge in transcending the limits of the individual, there exist what might be termed the ‘bodily limit’, the
fact that we can only truly apprehend things through sensations that happen to our own bodies, and the ‘cognitive limit’,
the difficulty of imagining the suffering of distant others. How to overcome these two limitations through institutional

design, including education and embodied experience, is a critical challenge in building global consensus.
. Akiko Horiba

Relating this to cognitive constraint: in Japan, charitable giving for natural disasters tends to be forthcoming, whilst giving
for conflicts and refugees is considerably harder to mobilize. This is a manifestation of the cognitive limit experienced by
Japanese people, for whom eighty years of peace has made it difficult to imagine situations of conflict, and it shares a

structural resemblance with the difficulties of mobilizing resources for global health.
. Adrian Lovett

Just as Al development produces oversimplification, so the proliferation of social media is deepening a fragmentation in
which people hear only voices that resemble their own. In this context, preserving diverse ‘empathy’ has become
extraordinarily difficult. It is precisely for this reason that we need an approach that continually asks ‘what do we intend?’,

and that resists easy simplification whilst preserving complexity.

. Shoukei Matsumoto
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As posited in SINIC Theory!® and its account of the ‘end of the optimization society’, the importance of ‘negative

capability’, the capacity to tolerate uncertainty without resolution, to hold what is unknown in its unknowing, is increasing.

Moreover, as modern optimization has advanced, human beings have lost sight of their purpose and have generated

systems, such as warfare, that ‘dehumanize’ the other. In contrast, the disposition of seeing oneself reflected in the other

and crossing the boundary that divides — this is the essence of humanity and what we as a species must recover.
. Ken Shibusawa

The spirit of ‘wa’ (1) — harmony — at the root of Japanese culture is a wisdom that does not insist on the binary logic
of zero or one, but permits the ambiguity of ‘leaving what is unclear, unclear’. In an age of deepening division across the
world, this tolerance for ambiguity could represent a distinctively Japanese contribution to international dialogue and

integration.

Implications for redesigning Economic and Capitalist Systems: From Binary Opposition to Integration
The discussion turned to how the philosophical and conceptual challenges previously raised might be translated into
concrete social and economic terms, and what points emerge in thinking about the redesign of economic systems that

could coexist with, whilst transforming, the current social order and the character of capitalism.
. Masaki Nomura

Debates around ESG (Environmental, Social, and Governance) investment are premised on a mode of thought that
‘objectifies nature, treating it as something separate from human beings’. Yet this stands in fundamental tension with
premises such as those of Buddhism or Ubuntu, namely, that human beings are of course part of nature and are one with
it. Unless conceptual differences of this kind are addressed head-on, however widely new concepts proliferate, the result
will be only an accumulation of new language; the social structures that have generated and reinforced these problems

will remain unimproved, and no substantive transformation will follow.
. Ken Shibusawa

As a concrete example of an economic system capable of promoting investment in global health, impact investing merits
attention. Impact investing extends the traditional capitalist two-dimensional framework of risk and return by adding a
third dimension: ‘impact’, defined as the intention to address social challenges. What is crucial is that the resolution of
challenges is held not as an ‘add-on’ but as ‘intent’.

In the world of economics, the ‘Analects and the Abacus’ of Shibusawa Eiichi are frequently cited in support of the
proposition that ‘balance is necessary’. Yet the logic of balance can only yield more of one thing at the expense of the
other. The essence of what is required is ‘integration’, not balance between two terms, but the fusion of them so as to
generate value that did not previously exist.

The choice of language is also significant. The concept of ‘sustainability’, from the perspective of corporations, tends to

become a matter of managing negative externalities, something that pertains to others rather than to oneself. The word

18 A theory of the future developed by Kazuma Tateishi and others and presented at the International Future Studies Conference held in 1970. The
theory predicted that the period from 2005 to 2024 would constitute an “Optimisation Society”, followed by a major period of transformation leading
to an “Autonomous Society” from 2025 onwards. The theory argues that, during the Optimisation Society, human beings themselves must undergo
transformation in preparation for the transition to an Autonomous Society. SINIC is an acronym derived from “Seed-Innovation and Need-Impetus
Cyclic evolution.”
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‘resilience’, by contrast, carries the connotation that ‘if my own organization breaks, | am in trouble’, a framing that

enables entire management structures to engage proactively as a matter of their own concern. In both policy and

business, we need to select words that elicit precisely this kind of agency, and to use them in calling for investment from

capitalist society.

The Possibilities offered by Faith and Traditional Ways of Thought
The discussion explored the possibilities and forms of wisdom that faith and traditional ways of thought offer for

transcending the root challenges of cognitive constraint and social fragmentation.
. Akiko Horiba

As an example of a process through which cognitive constraint may be overcome, the work of the Bakubae Peace
Movement during the inter-communal conflict in Ambon, Indonesia (1999-2004) is instructive. The first step towards
reconciliation was to listen to the voices of victims from both communities and to create a space for dialogue. The essence
of peace mediation lies in finding the humanity of the other, and that is born through physical contact and shared
experience: meeting face to face, eating together.

From a conceptual perspective as well, Javanese philosophy in Indonesia, the Islamic hadith, and Christianity resonate
profoundly through the shared symbolism of ‘light’.1* However different religious doctrines and cultures may be, at their
root lies a common ethic: to live for others, to cherish human dignity. It is in finding and acknowledging each other’s

humanity that the foundation for reconciliation and cooperation across religious and cultural boundaries may be built.
. Shoukei Matsumoto

Whilst religion possesses a certain power, there are aspects that warrant caution. Institutionalized religion tends to fall
into a kind of optimization system that promises salvation contingent upon adherence to a particular set of beliefs. Yet
authentic religious practice was originally ‘the endeavor of holding what is unclear, opening it out and embracing it’. The

recovery of humanity must be pursued in an open space that transcends institutional frameworks of this kind.

Message to be Conveyed at TICAD 10 and Approach to Implementation
Drawing upon the deliberations of the platform, the following specific messages emerged as those which Japan and the

international community should seek to advance towards TICAD 10.
. Masaki Nomura

In conducting international cooperation, it is not only important to provide hard support in the form of financial assistance
and infrastructure, but to connect and transmit ways of thought and spirituality through those engagements. It cannot
be said that Japan’s past contributions have effectively embodied distinctly Japanese values in a manner that has
generated international presence or respect. There is room to consider how Japanese values might be shared and
transmitted through infrastructure support. By fusing and making visible local and Japanese value systems, the way in
which what is conveyed is received could change dramatically.

It will also be necessary to strategically place and create opportunities within international organizations for individuals

19 Both place the act of becoming a source of light oneself, illuminating others and contributing to their wellbeing, at the heart of what it means to
live as a human being.
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capable of connecting the kinds of discussions of spirituality and philosophy exchanged here today with global health.
The awareness that global health must not remain a conversation conducted solely within the bounds of global health is
itself important.

Finally, since the word ‘philosophy’ itself refers to the methodology of the Western intellectual tradition, care should be
taken in choosing language when discussing the intellectual traditions of Africa and Japan, preferably employing terms
such as ‘thought’, ‘culture’, or ‘concept’. We should also be alert to the potential for violence in the broader sense of
cultural imperialism, the use of cultural dimensions to produce asymmetries and inequalities in social and economic

relations.
. Ken Shibusawa

TICAD 10 is both a milestone and a moment at which the very purpose of TICAD is being called into question. Since the
shift in direction ‘from aid to investment’ announced at TICAD 5 in Yokohama in 2013, direct investment from Japan to
Africa has in fact not increased??. It is necessary to return to the founding spirit of TICAD: a partnership centred on African
agency. In discussions of economic security and the Free and Open Indo-Pacific (FOIP) as well, the proposal to TICAD 10
should be to add a layer of ‘meaning’ to these frameworks and to incorporate it into statements at the level of the Prime

Minister and Foreign Minister.
. Adrian Lovett

Not only at TICAD but in formal diplomatic processes generally, the very structure of those processes tends to constrain
the original hopes and ambitions that animated them. One contribution might be to deliberately embed in the agenda

,

language that all of humanity can share in common: words such as ‘light’, ‘joy’, ‘hope’. The message embedded in the
name of The ONE Campaign — ‘One, not the same’ — should also be allowed to reach the world through summit

declarations and similar vehicles.
. Akiko Horiba

The approach of finding shared points that resonate with the cultural depth of the other whilst using local languages is
of the greatest importance, and at TICAD 10 as well, giving voice to humanity in the local languages of different parts of

Africa would be valuable.

. Comment from the floor

Africa contains not only Ubuntu but a rich diversity of important philosophical traditions. In order for people across the

whole of Africa to feel that TICAD 10 speaks to their own lives, creative care will be needed in how ideas are expressed.

20 At TICAD V, held in 2013, then Prime Minister Shinzo Abe stated that African countries no longer required aid, and that investment in human
resource development and infrastructure across the region represented an attractive investment in the future.

Ministry of Foreign Affairs of Japan. (3 June 2013). “Overview and Evaluation of the Fifth Tokyo International Conference on African Development
(TICAD V).” Ministry of Foreign Affairs of Japan. https://www.mofa.go.jp/mofaj/area/page5 000187.html

Ministry of Foreign Affairs of Japan. (3 June 2013). “Yokohama Declaration 2013: Hand in Hand with a Vibrant Africa.” Ministry of Foreign Affairs of
Japan. https://www.mofa.go.jp/mofaj/area/page3 000209.html
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Conclusion: Roadmap for Continuing Dialogue
This platform was established as a space for questioning the spiritual and philosophical foundations of global health,
taking Japan and Africa as its twin points of departure. The discussion that took place at this kick-off event constitutes a
vital starting point for a deeper excavation of the ‘spirituality’ and ‘meaning’ that we must hold in common. To navigate
the global health crisis that the world faces today, it is indispensable not merely to seek resolution through financial
mobilization, but to question the very meaning and purpose of that engagement and those commitments. The platform
will continue to examine the philosophical and spiritual foundations that have too often been overlooked, drawing on
the wisdom embedded in different regions of the world, whilst deepening the dialogue that questions the ‘meaning and
purpose’ that animates and moves current social systems and the character of capitalism, even as it seeks to coexist with
them. To prevent this starting point from becoming a one-off discussion, the platform will henceforth advance two
parallel streams of work, deepening deliberation and translating it into concrete proposals, through two task forces.
The Knowledge Cultivation Task Force: Taking the resonance between Japanese Engi and African Ubuntu as its point of
departure, this task force will gather, through sustained dialogue, the wisdom embedded in philosophical, faith-based,
and cultural practices from across the world, including peace-building traditions of South-East Asia and Islamic theologies
of life and death. It will be a space for the continuous accumulation of deliberation that holds complex questions in all
their complexity.
The TICAD Policy Recommendations Task Force: Led by participating experts, this task force will consolidate and extract
the questions and themes addressed by the Knowledge Cultivation Task Force, translating them into practical
recommendations directed towards TICAD 10, which Japan will host in 2028. The aim is to propose that the perspectives
of ‘meaning’ and ‘spirituality’ discussed today, as the theme that TICAD 10 should adopt, or as the animating spirit that
ought to run through it, be connected to the language of policy and diplomacy. These two task forces are not separate
endeavors. It is precisely the interaction between discussions that deepen the questions and those that translate them
into concrete recommendations that prevents thought from closing in upon itself as abstract theory, and prevents
recommendations from becoming thin and purely instrumental — bereft of a spiritual foundation. Drawing upon the
expertise of scholars and practitioners with diverse backgrounds, and on the rich intellectual traditions cultivated across
the world, the platform will deepen a dialogue grounded in a shared humanity that transcends the existing frameworks

of diplomacy and development assistance.
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